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The Publisher’s Introduction 

THE development of Islamic philosophy may started early in 

history. Two Muslim intellectual schools, al Mu’tazilah group 

and Ikhwan al Safa. Where known of first school in Islamic 

philosophy called al Kalam school.  

Ibn Rushd (Averroes) noticed that that Aristotle seemed to 

hesitate between the view that the prime constituent of the 

good life is intellectual thought and the alternative, based upon 

a broader collection of virtues. These two alternatives have 

very different implications, especially within the context of a 

religious philosophy. 

Ikhwan al-Safa a group of libres penseum, adapted these two 

alternatives. They cultivated science and philosophy not for 

the sake of science and philosophy, but in the hope of forming 

a kind of an ethico-spiritual community may find a refuge 

from the struggle that was raging among religious 

congregations, national societies, and Muslim sects 

themselves. 

The Ikhwan al-Safa were a secret group holding meetings 

which were held once every two weeks. These meetings were 
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restricted to the members and followers of the group, subjects 

of metaphysical and esoteric nature were discussed. 

The Ikhwan al-Safa were Muslims. But they had a special 

interpretation of religion in general, and of Islam in particular. 

The Shi`ite coloring helped them to play cleverly upon the 

emotions of the masses. But historically, Ikhwan al-Safa did 

not belong to any sect. They, in fact, sought with the aid of 

Islam and Greek philosophy, to work out a spiritual doctrine 

without insulting any one. 

Ikhwan al-Safa produced numerous works known as Rasa'il 

Ikhwan al-Safa (Epistles of the Ikhwan al-Safa). The 

compilation of their work must have dragged over a long 

period, but by 373H/983A.D, the "Epistles" were already 

completed.  

Politically speaking, as an intellectual sect Ikhwan al-Safa 

were prophecizing the coming of daulatu ahl al-khairi; (state 

of Charity people) if "the time when the adherents to their 

group would form the bulk of the nation." A notion similar in 

our modern times to the Muslim Brothers call for establishing 

a Muslim State, when they got the top leadership of the nation 

as the case in Egypt.  

Ikhwan al Safa in their encyclopedic work covers too many 

aspects of knowledge. This book, however, covers only nine:  
Classification of the Sciences, Theory of Knowledge; 

Metaphysics; Nature and the Sciences;  Psychology;  Politics;  

Ethics; Education and finally  Religion. 

This book was selected as part of Ihyaa al Turath al Arabi fil 

Mahjar; (Revival of Arab Heritage in Diaspora) project to 

disseminate knowledge among new Arab generations in 

Diaspora. The project was sponsored by the Arab American 

Encyclopedia-AAE,.  Both projects are originally initiated and 
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supported materially  and spiritually by the Arab Palestinian 

scholar, writer, and scientist, professor Hasan Yahya, the 

publisher of this work.  

May this work satisfy those who need more information about 

early Islamic philosophy in general and Ikhwan al Safa. In 

particular.   

Hasan A. Yahya,Ph.Ds 

Managing Editor and Publisher 

Michigan – USA 

March 2013 
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Ikhwan al Safa 

Omar Farrukh 

A. 

INTRODUCTION 

The name Ikhwan al-Safa was assumed by a group 

of libres penseum who cultivated science and 

philosophy not for the sake of science and 

philosophy, but in the hope of forming a kind of an 

ethico-spiritual community in which the elites of the 

heterogeneous Muslim Empire could find a refuge 

from the struggle that was raging among religious 

congregations, national societies, and Muslim sects 

themselves. 

External evidence concerning the Ikhwan al-Safa is 

so scanty that no clear historical picture of them is 

in any way possible. Were it not for abu Hayyan 

al-Tauhidi (d. after 400/1009), a famous author and 

a friend of some members of the group, no facts 

about them would have come down to us. 

The group of the Ikhwan al-Safa originated in 

Basrah. In about 373/983, the group was already 
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famous and its "Epistles," which contain its spiritual 

doctrines and philosophical system, were in wide 

circulation. [1] 

The complete name of the group was Ikhwan 

al-Safa wa Khullan al-Wafa wa Ahl al-Hamd wa 

Abna' al-Majd [2] a name which was suggested to 

them by the chapter of the "Ring-Necked Dove" in 

Kalilah wa Dimnah, a book which they very highly 

esteemed. [3] 

The Ikhwan al-Safa succeeded in keeping complete 

secrecy about their names. But when abu Hayyan 

was asked in about 373/983, about them, he named, 

perhaps at random, five of them: abu Sulaiman 

Muhammad b. Ma'shar al-Busti, known as 

al-Muqaddisi, abu al-Hasan 'Ali b. Harun 

al-Zanjani, abu Ahmad Muhammad al-Mihrajani, a 

certain al-'Aufi, and the famous Zaid b. Rifa'ah. [4] 

The Ikhwan al-Safa produced numerous works the 

most famous and important of which is the 

encyclopedic compilation entitled Rasa'il Ikhwan 

al-Safa (Epistles of the Ikhwan al-Safa), which will 

henceforth be referred to as Rasa’il or "Epistles." 

These "Epistles" are definitely the result of a 

collaboration of various writers many of whom may 

not have been members of the group. The 

compilation must have dragged over a long period, 

but by 373/983 the "Epistles" must have been 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn1
http://www.muslimphilosophy.com/hmp/18.htm#_ftn2
http://www.muslimphilosophy.com/hmp/18.htm#_ftn3
http://www.muslimphilosophy.com/hmp/18.htm#_ftn4
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already complete in the first recension at least. It is, 

moreover, practically certain that the Ikhwan 

al-Safa embarked upon the compilation of the 

"Epistles" with the number fifty in their mind. The 

current edition, however, have fifty-three epistles. 

Closely connected with the "Epistles" is al-Risalat 

al-Jami'ah (the Comprehensive Epistle) which was a 

summarium and summa of the original "Epistles." It 

was also intended for private circulation among the 

more advanced members of the group. The Jami'ah 

discards much of the scientific information 

originally the backbone of the "Epistles," and 

expounds more fully and frankly the ideas which 

the Ikhwan al-Safa intended to inoculate into their 

followers. [5] 

The Jami’ah was further summarized in Risalat 

al-Jami'at al-Jami'ah au al-Zubdah min Rasa'il 

Ikhwan al-Safa (the Condensation of the 

Comprehensive Epistle or the Cream of the Epistles 

of Ikhwan al-Safa), called also al Risalat al-Jami'ah. 

[6] The scientific information as well as chapters of 

the "Epistles" are eliminated, while the symbolic 

and esoteric interpretation of the verses of the 

Qur'an are brought out-vigorously. 

The Ikhwan al-Safa made arrangements for holding 

meetings everywhere they had followers. In these 

meetings, which were held once every twelve days 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn5
http://www.muslimphilosophy.com/hmp/18.htm#_ftn6
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and were restricted to the members and followers of 

the group, subjects of metaphysical and esoteric 

nature were discussed. [7] There were also 

occasional meetings for the initiation of young 

people. [8] Apparently, some of the followers were 

given, during these meetings, to singing, drinking, 

and other indulgences for which the Ikhwan al-Safa 

rebuked them indirectly. [9] 

The Ikhwan al-Safa were a secret group. They were 

recruited through personal and confidential 

contacts. The emissaries were advised to work 

among the youth, as old people are usually rigid and 

unfit for any movement. [10] The group had four 

grades in which its members were placed generally 

according to their age. The first and most inferior 

grade was that of those who had attained their 

fifteenth year; the second of those between thirty 

and forty years of age; the third of those between 

forty and-fifty. The fourth, last and highest grade, 

was that of those who were already fifty years of 

age. [11]. 

The Ikhwan al-Safa were Muslims. But they had a 

special interpretation of religion in general, and of 

Islam in particular. The Shi`ite colouring, which is 

very conspicuous in their missionary work, is only 

dramatic because it helped them to play cleverly 

upon the emotions of the masses. In the strict 

historical sense, the Ikhwan al-Safa did not belong 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn7
http://www.muslimphilosophy.com/hmp/18.htm#_ftn8
http://www.muslimphilosophy.com/hmp/18.htm#_ftn9
http://www.muslimphilosophy.com/hmp/18.htm#_ftn10
http://www.muslimphilosophy.com/hmp/18.htm#_ftn11
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to any sect. In fact, they sought, with the aid of 

Islam and Greek philosophy, to work out a spiritual 

doctrine which would take the place of the historical 

religions and which would, at the same time, suit 

everyone and insult nobody. 

As far as we can gather from the "Epistles," the 

Ikhwan al-Safa had no political program. It seems, 

however, that some of their followers had pressed 

for political action to take the reins of government 

into their hands. The Ikhwan al-Safa themselves, 

the magnates among them, were not of this opinion; 

they reiterated in this connection that their sole aim 

was to uphold the faith and attain the bliss in the 

hereafter. In the meantime they tried to acquire 

knowledge and be versed in theoretical sciences. 

[12] They declared, further, that they intended to 

build up a spiritual city, a Utopia, which was not of 

this world, neither on the continent; nor on the high 

seas, nor in the air. [13] 

The sections, in the "Epistles," referring to daulatu 

ahl al-khairi and daulatu ahl al-sharri (literally, the 

State of the people of good and the State of the 

people of evil) contain only a brief and general 

discussion on, the terms of governments or 

dynasties and on their succession. [14] The Ikhwan 

al-Safa referred once [15] to the coming of daulatu 

ahl al-khairi; but they meant simply "the time when 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn12
http://www.muslimphilosophy.com/hmp/18.htm#_ftn13
http://www.muslimphilosophy.com/hmp/18.htm#_ftn14
http://www.muslimphilosophy.com/hmp/18.htm#_ftn15
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the adherents to their group would form the bulk of 

the nation." 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Rasail Ikhwan al Safa : Omar Farrukh 
 

P
ag

e1
5

 

 

 

B 

SYSTEM AND THEORIES 

1. Classification of the Sciences 

Sciences may be classified in different ways. The 

Ikhwan al-Safa mentioned a few classifications and 

adopted that which divided all branches of 

knowledge roughly into three major classes: [16] 

mathematics, physics, and metaphysics, a 

classification which was current since Aristotle's 

days. Mathematics included, in the "Epistle," the 

theory of numbers, geometry, astronomy, 

geography, music, theoretical and practical arts, 

ethics, and logic. [17] Physics included matter, 

form, motion, time, space, the sky, generation, 

corruption, minerals, the essence of nature, plants, 

animals, the human body, the senses, life and death, 

microcosm, pleasure, pain, and language. [18] 

Metaphysics was subdivided, as should be expected, 

into psycho-rationalism and theology. The first sub-

division included psychics, rationalistics, being, 

macrocosm, mind, great years, love, resurrection, 

and causality. [19] Theology included the beliefs of 

the Ikhwan al-Safa, friendship, faith, divine Law, 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn16
http://www.muslimphilosophy.com/hmp/18.htm#_ftn17
http://www.muslimphilosophy.com/hmp/18.htm#_ftn18
http://www.muslimphilosophy.com/hmp/18.htm#_ftn19
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Prophet-hood, call unto God, the incorporeals, 

polities, the structure of the world, and magic. [20] 

2. Theory of Knowledge 

The Ikhwan al-Safa were very much interested in 

epistemology or the theory of knowledge. General 

knowledge, they said; may be acquired in three 

ways: [2l] 

(1) The way of the five senses is the natural and the 

most common way of acquiring knowledge. But 

through our senses we acquire only the material 

changes immediately apprehended by us and 

occurring in space and time. [22] 

(2) Man acquires knowledge also by means of 

primary reason, by pure or mere thinking. But 

reason, if unaided by sound senses, cannot acquire 

knowledge. Moreover, concepts having no 

connection with our senses, like those of God and 

the First Matter, cannot be acquired thus. [23] Akin 

to the two previous ways is the way of proof, [24] 

the way of the trained dialecticians. 

(3) The way of acquiring knowledge which agrees 

best with the esoteric doctrine of the Ikhwan al-Safa 

is the way of initiation and authority, i.e., receiving 

knowledge personally from an authorized elder, a 

teacher in the broadest and deepest sense. This 

teacher receives his knowledge from the Imam (reli-

http://www.muslimphilosophy.com/hmp/18.htm#_ftn20
http://www.muslimphilosophy.com/hmp/18.htm#_ftn22
http://www.muslimphilosophy.com/hmp/18.htm#_ftn23
http://www.muslimphilosophy.com/hmp/18.htm#_ftn24
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gious leader) who, in turn, receives it, through other 

Imams, from the Prophet whose ultimate source of 

knowledge is God. [25] 

Philosophy, wisdom or philosophical wisdom, 

according to the Ikhwan al-Safa, is to behave 

Godlike as best as a human being can. [26] A more 

detailed definition would be "love for science added 

to knowledge of the essence of all beings, gained” 

as best as one can, together with profession and 

public behavior in harmony with that." [27] 

In the "Epistles" of the Ikhwan al-Safa metaphysics 

proper is quite meagre. 

3. Metaphysics 

If metaphysics did not include theology, it would 

have interested them very little. 

(1) Form and Matter - The views of the Ikhwan 

al-Safa regarding form and matter are Aristotelian: 

every body consists of matter and form which are 

insepararable, since pure forms are only concepts 

like the soul and the intellect. [28] Matter and form 

are both simple essences. The form is more 

important, since bodies are different because of 

their forms, their matter being in many cases the 

same; but matter is theoretically older. [29] In 

keeping with their disposition towards compilation, 

they show some leaning to Plato when they say [30] 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn25
http://www.muslimphilosophy.com/hmp/18.htm#_ftn26
http://www.muslimphilosophy.com/hmp/18.htm#_ftn27
http://www.muslimphilosophy.com/hmp/18.htm#_ftn28
http://www.muslimphilosophy.com/hmp/18.htm#_ftn29
http://www.muslimphilosophy.com/hmp/18.htm#_ftn30


Rasail Ikhwan al Safa : Omar Farrukh 
 

P
ag

e1
8

 

that the images, figures, frames, and characteristics 

which we see in the world of (sublunary) bodies and 

in the essences of the heavenly bodies are examples, 

likenesses, and colorings of those forms which are 

in the world of spirits. 

(2) Space and Time - As regards space and time, 

their view was that both are not realities; space is 

more objective, since it is related to bodies which 

have dimensions: it is the vessel which holds the 

contained. [31]  

Time has no independent existence. It cannot be 

conceived of except in connection with moving 

bodies. Note, if space is the outer surface of the 

world and time is the reckoning of the rotations of 

the spheres, space and time would be unthinkable 

prior to the spheres themselves. [32] These views 

led some to think that they believed in the eternity 

of the world. They were aware of this accusation 

and tried to defend themselves against it. [33]  

(3) Motion - There are six general kinds of motion 

grouped in three pairs: generation and corruption, 

increase and decrease, change and displacement. 

The particular kinds are numerous. The continuous 

and perfect motion is spherical; the straight motion 

is also continuous but not perfect. The arrow when 

passing through the air forms, from the bowstring to 

its falling place, one continuous course. [34] Here 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn31
http://www.muslimphilosophy.com/hmp/18.htm#_ftn32
http://www.muslimphilosophy.com/hmp/18.htm#_ftn33
http://www.muslimphilosophy.com/hmp/18.htm#_ftn34
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they disagree, in the example of the arrow, with 

Zeno of Elea (d. 430 B.C.) who argued that if a line 

was made up of points, there must be always space 

among these points. And so, an arrow in any given 

moment of its flight must be at rest in some 

particular point. [35] 

(4) Causality - In the field of causality the Ikhwan 

al-Safa depended on Aristotle. `Ilal (pl. of `illah,, 

fem.) or major causes are four: [36] the 

hayulaniyyah (material, the matter or substance of 

which a thing is made), suriyyah (formal, the form 

which is given to a certain substance to produce that 

thing), fa'iliyyah (active, the agent which gives that 

substance its form) and tamamiyyah (fulfilling, the 

end which that produced thing serves). 

The answer to a question concerning any of the 

causes, and especially the fourth cause, is always 

difficult because it is a question about the essence 

of things. These four causes should act together, 

otherwise the intended thing would not come into 

existence, and they should hold on, so that the 

produced thing might persist. It is needless to say 

that God is the ultimate cause of all beings. [37] 

(5) Number - Numbers are the vehicle of the 

doctrine of the Ikhwan al-Safa. The Pythagorean 

theory of numbers (their properties: proportion, 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn35
http://www.muslimphilosophy.com/hmp/18.htm#_ftn36
http://www.muslimphilosophy.com/hmp/18.htm#_ftn37
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progression, etc.) and their linking mystically to the 

life and after-life of man captured their imagination. 

The Ikhwan al-Safa divided the numbers into two 

classes: a factor which is the "one" and a "series 

from two ad infinitum." The one is an absolute 

unity, indivisible, undiminishable, and 

unincreasable. All the numbers originate from the 

one: the two by the repetition of the "one" twice; the 

other numbers by adding the "one"; whence its 

character as a factor to every subsequent number. 

[38] This dexterous acrobatism was necessary to 

arrive at the following, half-theological and 

half-metaphysical statement: Just as "the one is of a 

different nature from the numbers which originate 

from it, so the One (God) is unlike all the beings 

emanating from Him." [39] 

(6) Being and Emanation - This leads us to Being 

and Emanation, the coming of the universe into 

existence, or its creation. 

The universe is not eternal but created by God 

through emanation. Emanation was a compromise 

between the strict religious notion of creation and 

the Aristotelian view of the eternity of the world. 

Theoretically, creation was accomplished in two 

steps: first, God willed, in one thought, that the 

universe should come into existence ex nihilo; then, 

immediately emanation began and proceeded 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn38
http://www.muslimphilosophy.com/hmp/18.htm#_ftn39
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gradually, until the universe took its present shape. 

The order and character of emanation were as 

follows: [40] 

(i) Al-Bari (The Maker, Creator, or God). Al-Bari is 

the First and only Eternal Being, the One, Unique, 

and One in every respect. He has no partner and no 

peer. No anthropomorphic attribute or action should 

be ascribed to Him. Only the will to create pertains 

to Him. [41] 

(ii) Al-`Aql (Intellect or Gr. Nous). Al-`aql was the 

first being to emanate from al-Bari. God created it 

directly, necessarily, without break, and with no 

need for movement or effort. From God's eternity it 

acquires its own eternity; and through His 

perpetuance it receives its continuity and perfection. 

It is one in number as God Himself is One. But 

since God does not condescend to deal with 

material bodies, He created in the intellect all the 

forms of subsequent beings and instituted in it the 

office of re-emanation: from it emanated the 

world-soul and the first matter. It is clear, then, that 

the office attributed usually to God belongs, in the 

opinion of the Ikhwan al-Safa, to the intellect, a 

counterpart, duplicate, or image of God. [42] 

(iii) Al-Nafs al-Kulliyyah (The Absolute Soul, the 

World-Soul) - The worldsoul is the soul of the 

whole universe, a simple essence which emanated 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn40
http://www.muslimphilosophy.com/hmp/18.htm#_ftn41
http://www.muslimphilosophy.com/hmp/18.htm#_ftn42
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from the intellect. It receives its energy from the 

intellect. It manifests itself in the sun through which 

it animates the whole sublunary (material) world. 

What we call creation, in our world, pertains 

actually to the world-soul. [43] 

(iv) Al-Hayula (Arabicized from Gr. hyle: 

substance, matter, stuff), First Matter - First matter 

is a simple and spiritual essence already substance 

without bulk, and yet without conceivable 

dimensions. Because the first matter was passive, 

having no proper energy; it could not emanate by 

itself. It was caused by the intellect to proceed from 

the world-soul which had to exert effort and show 

great care to facilitate for it to gush forth and 

become subsequently susceptible to accepting 

different forms." 

(v) Al-Tabi'ah (Nature) - Nature is one of the 

powers of the world-soul, the energy diffused 

throughout the sublunary world and effecting all 

bodies therein, organic and inorganic. It is the cause 

of motion, life, and change. It works wisely and 

uniformly. In this sense, it is the philosophical term 

for the religious concepts of divine will and 

Providence." 

Here, with nature, ceases the influence of the 

intellect, since all subsequent emanations will tend 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn43
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to be more and more material, defective, and, 

consequently, unworthy of its care. [46] 

(vi) Al-Jism al-Mutlaq (The Absolute Body) - 

When the world-soul began, with the help of the 

intellect, to move the first matter in three directions, 

the first matter acquired the three dimensions 

(length, width, and depth) and became the absolute 

body or second matter. The second matter is no 

more a concept, an essence, or a quality denoting 

pure existence, as was the first matter, but a 

quantum, spherical in shape. This absolute body, or 

second matter, is the substance of which our world, 

as such, is made [47] 

(vii) The Spheres or the World of the Spheres - In 

the seventh stage of emanation appeared the spheres 

which are not imaginary but spiritual, spherical, 

hollow, transparent, and concentric bodies. These 

spheres, which are eleven in number, vary in the 

thickness of their shells, in proportion to the 

magnitude of the planets with which they are inset. 

These spheres are: the spheres of the fixed stars, 

Saturn, Jupiter, Mars, the Sun, Venus, Mercury, and 

the Moon. All the heavenly bodies are made up of a 

fifth element, ether, [48] and are not liable to 

generation and corruption. [49] 

(viii) The Four Elements - With the emanation of 

the four elements: fire, air, water, and earth, we 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn46
http://www.muslimphilosophy.com/hmp/18.htm#_ftn47
http://www.muslimphilosophy.com/hmp/18.htm#_ftn48
http://www.muslimphilosophy.com/hmp/18.htm#_ftn49
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come to the beings immediately under the sphere of 

the moon (within its orbit), to the sublunary world 

where the process of generation and corruption 

begins to take place. 

Fire, air, water, and earth-supposed to be elements 

by the Ikhwan al-Safa like many Greek 

thinkers-exist, free in nature, in minor spheres about 

the centre of the earth. Further, they espoused the 

view of the Ionians, and Thales (d. c. 545 B.C.) in 

particular, as against the Eleatics, that the four 

"elements" change into one another, water becomes 

air and fire; fire becomes air, water, earth, etc. [50] 

(ix) The Three Kingdoms - In the closing stage of 

emanation appeared the three kingdoms: mineral, 

plant, and animal, which originated from the 

absolute interchange and proportional intermixture 

of the four elements. [51] 

(7) Macrocosm and Microcosm - The early Greek 

thinkers conceived of the universe as one living 

being in which the phenomena and powers are 

correlated and governed hierarchically by a single 

general law. Democritus of Abdera (d. c. 370 B.C.) 

developed from that concept the Theory of 

Macrocosm and Microcosm which treated of man 

as a reduced model of the universe, and of the 

universe as the enlarged copy of man. [52] His 

theory was accepted by the Ikhwan al-Safa. 
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(8) The Individual Soul (al-Nafs al-Juz'iyyah) and 

Its Fall - As soon as the world-soul was called upon 

to care for individual beings, beginning with the 

spheres, its innumerable powers became distinct 

and independent but not detached, since 

detachability is a property of matter. In this sense 

individual souls, representing the infinite powers of 

the world-soul, began to form. During a very long 

time these souls filled the world of the spheres and 

constituted the angels who animated the heavenly 

bodies. At first, they were aware of the grace which 

is bestowed by the intellect upon the world-soul, of 

which they are the powers. They contemplated the 

intellect and performed the worship due to God. By 

and by, some of these individual souls began to 

forget much about their origin and office. This sin 

caused them to get farther and farther (though not in 

the sense of space and time) from God. The 

punishment was the fall of the sinful souls to our 

earth, to be tied to individual bodies in order to 

atone, by undergoing hardships, pain, and sorrow, 

for the sin they had committed in their heavenly 

abode. This was the metaphysical origin of life on 

earth. [53] 

The fall was described and explained symbolically 

by the Ikhwan al-Safa. When God created the 

universe, He peopled it with spiritual incorporeal 

beings whose office was to praise and glorify God. 
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These were; cognitive beings; they could witness 

fully the corporeal and the absolute and could 

conceive of every form and thought anywhere in the 

universe. The period during which this condition 

prevailed, since the creation, was called daur 

al-kashfi or the period of exposition, as every being 

was exposed to every other being in every respect. 

[54] 

Towards the end of this period, God willed that daur 

al-sitri, the period of concealment, should succeed 

and that the Absolute be hidden in a corporeal body 

which the faculties of the spiritual beings cannot 

penetrate. So, He created Adam in His own image 

and breathed in him the world-soul and settled him 

in His paradise. Then God enjoined that all the 

spiritual beings, save a few archangels, should 

prostrate before him, worship him, and be at his 

command in the management of the world. [55] 

At the same time God warned Adam against eating 

from a certain tree. On the other hand, Satan (Iblis), 

one of the lesser leaders of the jinn who had aspired 

to be in place of Adam, was vexed by the honour 

bestowed on Adam. He refused to prostrate before 

Adam and be subordinate to him. [56] Then he 

accosted God with the pretension: "I am better than 

he. Thou didst create me from fire and him from 

Clay.” [57] Afterwards he turned to Adam to 

avenge himself on him. 
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Knowing Adam's reality and frailty, Iblis could 

convince him that eating from the forbidden tree 

would disclose to him the names and grades of the 

archangels who were exempted from prostrating 

before him, would give him knowledge of the 

hereafter, and would render him immortal. [58] 

When Adam realized what he had become, he was 

filled with boastfulness. At times he overshot 

himself and disclosed a part of the secret with him 

to some of those who were around him but were 

unworthy of this secret before the time assigned for 

such disclosure. This was Adam's crime-curiosity 

and lust for power. [59] Now, it was no more 

possible for Adam to stay with the angels who 

disavowed him because he showed a knowledge 

inconsistent with his physical appearance and which 

was even new and startling to them who, as spiritual 

beings, were supposed to know more than he. Even 

the animals and the other inhabitants of paradise 

were scared by his behaviour and abhorred him. 

Therefore, he was caused to fall to earth to lead on 

it the life of flesh, deprived of all the supernatural 

faculties accorded to him in the heavenly abode. 

With-him also fell his wife and Iblis, so that the 

struggle may continue and be decided openly, and 

in a fair manner. [60] 

The fall of Adam represents, in the metaphysical 

system of the Ikhwan al- Safa, the union of the 
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individual souls -with sublunary bodies. When an 

individual soul is caused to fall, it may be lucky 

enough to realize its mistake and repent readily. In 

this case its downward journey is interrupted and it 

is caused to turn back and regain its former place. 

[61] The unlucky souls continue their fall towards 

the centre of the earth to be tied to an inorganic 

body, plant, beast, or man. We are concerned with 

the soul assigned to a man which is the least 

unlucky of all the falling souls. 

When a soul falls, it enters the ovum which happens 

to be impregnated at the time of its fall. This soul in 

the ovum comes soon under the regimen of the 

planets. All planets, beginning with the farthest one, 

Saturn, influence the incubation of the soul turn by 

turn for a whole lunar month. After the completion 

of the third month the foetus comes under the 

influence of the sun, the king, of the planets, and 

life is breathed into it. The period of pregnancy is 

accepted by the Ikhwan al-Safa to be (at least) 

seven complete lunar months, the number of the 

spheres of the then known planets. [62] 

The soul is prepared in this world through the 

medium of the body for the hereafter. Life in this 

world is only a means to an end: here the soul is 

enabled to attain perfection in order to be allowed to 

regain its former celestial life. The body is only the 

workshop of the soul, a temporary house, a shell, a 
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mount necessary for a journey. Once the body is 

forsaken by the soul it becomes again a heap of 

solid matter akin to the constituent elements of the 

earth. But the body is as necessary for the soul as is 

the womb for the development of the foetus. [63] 

Death is welcome to the purified soul, since death 

means to it nothing more than that it has stopped 

using the body. With the death of the body the real 

life of the soul begins. Moreover, the soul cannot 

benefit by the knowledge acquired during its 

terrestial life except after the death of the body. [64] 

Lesser and Greater Resurrections, Paradise and Hell 

- With the death of the body occurs the first or 

lesser resurrection of the soul. All human souls are 

immortal: those which have attained perfection 

during their earthly life would be able to enjoy 

again the absolute being and happiness; those which 

have remained imperfect would be barred from 

entering heaven and remain suspended between 

heaven and earth with the devils dragging them on 

every side until they are forced back to the hollows 

of gloomy-bodies and the bounds of physical 

nature. [65] 

In leaving the body, the soul leaves simultaneously 

the lesser hell which is the transient life on earth 

subject to generation and corruption, change and 

putrefaction. Greater hell is the eternal 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn63
http://www.muslimphilosophy.com/hmp/18.htm#_ftn64
http://www.muslimphilosophy.com/hmp/18.htm#_ftn65


Rasail Ikhwan al Safa : Omar Farrukh 
 

P
ag

e3
0

 

condemnation of the wretched soul to roam in the 

underworld, burdened with the accumulated 

ignorance and fettered with depression and pain. 

Paradise, on the other hand, is the vast space of 

heaven, where the righteous souls float in an infinite 

spread of light in perpetuance and immortality, in a 

state of happiness and grace. [66] 

When all the individual souls have left their bodies 

and are reunited with the world-soul, the world-soul 

would lose the reason for its independent existence: 

so it would return to God. The universe would 

cease, and there would remain one being: God. This 

is the greater resurrection: the closing of a 

manifestation of God. [67] 

4. Nature and the Sciences 

The Ikhwan al-Safa happened to compile in their 

"Epistles" the scientific materials available to them 

and, at the same time, support their esoteric doc-

trine. They tried to arrange these materials, the 

scientific legacy of Greece since the earliest Ionian 

thinker, Thales of Miletus, in independent chapters. 

The picture which resulted was that of accumulation 

rather than of exposition, and never that of 

exhaustiveness and systematization. We do not 

know, however, what additions they made; but we 

are sure that they did give us a general account of 

the scientific life of the Muslims in the Middle 

http://www.muslimphilosophy.com/hmp/18.htm#_ftn66
http://www.muslimphilosophy.com/hmp/18.htm#_ftn67


Rasail Ikhwan al Safa : Omar Farrukh 
 

P
ag

e3
1

 

Ages, with its bright and dark sides. Further, the 

"Epistles" supply us with a picture, though 

imperfect, of the ancient world of science. 

(1) In arithmetic the Ikhwan al-Safa depended in 

the, main, as they say, [68] on Pythagoras and 

Nicomachus. "Pythagoras" must mean the 

Pythagorean school; Nicomachus was a late 

neo-Pythagorean of Gerasa (present Jarash in 

Jordan) who flourished about the middle of the 

second Christian century. [69] He elaborated the 

Pythagorean mathematics and wrote a book entitled 

Arithmatike eisogoge or "Introduction to 

Arithmetic," in which he maintained that "numbers 

had a pre-existence in the spirit of the Creator 

before the formation of the universe. He wrote 

another book which the Ikhwan al-Safa must have 

known and used: Arithmatika theologoumena or 

"Theology of Numbers,” [70] They also knew a 

book by Euclid on arithmetic called al-Usul. [71] 

(2) Geometry has for its aim the training of the soul, 

by which it realizes promotion in knowledge from 

perception to conception, from the physical to the 

spiritual and from the concrete to the abstract. 

Geometry (Ar. handasah)is of two kinds: hissiyyah, 

tangible, sensible, or common plane and solid 

geometry which helps man to acquire skill in crafts; 

and `aqliyyah, intellectual or rational, namely: 

analytic and descriptive, which enables man to be 
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versed in theoretical sciences. [72] The Ikhwan 

al-Safa knew Euclid and other writers on geometry 

[73] from whom they drew their information on the 

subject. 

To geometry belong the mysterious or magical 

figures, the smallest of which is composed of nine 

squares in three rows. In these squares are inserted 

the numbers 1 to 9 in a manner that any row, 

horizontal, perpendicular, or diagonal, must give the 

uniform sum of 15. [74] 

(3) The aim of the "Epistle" on music is to stimulate 

the souls, already instructed in mathematics, 

physics, psychics, and theology, to join the im-

mortals in the vast space of heaven. Music itself is a 

spiritual art founded by wise men. It has a strong 

and varied effect on all souls. It is either soothing or 

exciting, gratifying or grieving. On this account, 

music is played to calm the sick and insane, to 

tranquillize a weeping child or to lull him to sleep. 

Even animals are subject to the effect of music. 

Music is also played in temples because of the 

touch of awe it possesses. [75] 

Pythagoras was said to have heard the sound of the 

moving spheres and planets. Since the motions of 

these spheres have regularity and ratios to one 

another, their sounds must have tunes which are of 

highest perfection and harmony. These tunes are 
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intended for the inhabitants of the heaven. Pytha-

goras discovered the scale and essentials of music 

as a result of hearing the sounds of the heavenly 

bodies. [76]  

(4) The universe, say the Ikhwan al-Safa, is made 

up of all the bodies in existence. It is finite and 

spherical in shape. Being is one solid body; it stuffs 

the whole space: it is the universe. Outside the 

universe there is neither Being nor Non-Being, 

neither emptiness (vacuum) nor fullness, since the 

universe has no outside. [77] On this they agree 

with the Eleatic Parmenides and his disciple Zeno; 

[78] but they disagree with them fully on the 

question of motion. Parmenides and Zeno presumed 

that since the universe is completely replete, the 

movement of individual bodies is impossible. The 

view of the Ikhwan al-Safa was: since the mass of 

the universe is not of the same density, the more 

dense may move through the less dense, as the fish 

swim in water and the birds fly in air. [79] 

The earth stands in the centre of the world; then 

come seven concentric sphere in which revolve the 

planets: the moon, Mercury, Venus, the sun, Mars, 

Jupiter, and Saturn. Finally comes the sphere of the 

fixed stars. The number of the stars which were 

determined by astronomical observation, including 

the seven planets, was one thousand and 
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twenty-nine. All the stars are luminous except the 

moon which receives its light from the sun. [80] 

The movement of the planets was explained by the 

rotation of the outer sphere clockwise: from east to 

west above the earth, and from west to east under 

the earth, once every day. The outer sphere carries 

the other spheres along with it. From this it follows 

that these spheres with their planets too should 

complete a revolution around the earth in one day. 

[81] But the ancients noted that the planets have 

complicated movements: sometimes they appear to 

overtake the sun and continue their courses ahead of 

it; and sometimes the sun appears to overtake them. 

With the planets nearer the earth--the moon, 

Mercury, and Venus-this phenomenon was more 

conspicuous and gave rise to the theory of 

epicycles. This means that the orbits within the 

outer sphere are not homocentric with it, concentric 

or having one common centre, but eccentric, i. e., 

having independent centres. 

Aristotle was in favour of homocentrieity; Claudius 

Ptolemy (d. 168 A.D), the Alexandrian astronomer, 

upheld the theory of epicycles. Unfortunately, the 

Ikhwan al-Safa sided with Ptolemy and rejected, at 

the same time, the view that the heavenly bodies 

revolve from west to east, [82] a view which seems 

to have had some upholders among the 

Pythagoreans. [83] 
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Regarding the magnitudes of the stars, they showed 

some boldness. The earth, they said, is but a point in 

a large circle. The smallest planet has a size 

eighteen times that of the earth; the largest is one 

hundred and seven times. [84] 

They maintained, further, that the celestial bodies 

are neither heavy nor light. If any body, they argue, 

is in its specially assigned place in the spheres, it 

does not exert weight. It acquires weight, on the 

contrary, when it comes into the neighbourhood of 

other strange bodies, not of the same material 

(water in water or air in air, for example, has no 

weight). Weight, they say, is nothing but the mutual 

attraction and mutual repulsion in the face of 

resistance. [85] We are reminded in this case of the 

artificial satellites and of the fact that they lose all 

weight as soon as they leave the zone of the gravity 

of the earth. In the same spirit, they declared also 

that the sun and the stars are neither hot nor cold. 

[86] 

The Ikhwan al-Safa accepted the solar year to be of 

365 1/4 days. On this basis they computed the 

revolutions of the planets around the earth: Saturn 

completes a revolution of its orbits in 29 years, 5 

months and 6 days; Jupiter in 11 years, 10 months 

and 26 days; Mars in about 23 months; Venus in 

584 days, and Mercury in 124 days only. [87] The 

Ikhwan al-Safa supplied us with data which enable 
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us to construct formulae for the extension of the 

universe and for its volume which may be computed 

roughly at: 1,300,000,000 and 

150,000,000,000,000,000,000,000,000 km., 

respectively or 13 x 10
8
 and 15 x 10

25
. This is 

nothing to be compared with the real measurements, 

but it serves to give us an idea of the boldness of the 

Ikhwan al-Safa in their age. 

(5) The earth, say the Ikhwan al-Safa is a sphere. 

Their proof is that any line on the surface of the 

earth or on the face of a river is an arch, and any 

portion of the sea is a part of the shell of a spherical 

body. [88] George Sarton, the historian of science, 

holds that the idea of the sphericity of the earth is as 

old as Pythagoras; but he wonders how Pythagoras 

could arrive at a proof. He declares that Pythagoras 

must have postulated the sphericity of the earth out 

of wild boldness. [89] 

They believe also that the earth stands in the centre 

of the universe, suspended in the midst of the air, 

because it is in its special place within a space free 

from the attraction and repulsion of every other 

heavenly body. [90] Although the Ikhwan al-Safa 

were essentially Pythagorean, they rejected the 

Pythagorean view that the earth has two motions: a 

revolution around a central fire and a rotation on its 

axis. [91] They believed, however, that it had a 

sway (forwards and backwards) on its axis, and that 
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when it was created it was in motion; but afterwards 

it came to a standstill. [92] It seems that they 

followed, in this view, Democritus who held that 

the earth had in the beginning a motion, but 

afterwards it came gradually to a standstill. [93] 

The earth is not solid or massive, but it is full of 

cavities. The solid parts of its interior are also of 

different densities. [94] Further, it has no bottom, in 

the common meaning of the word; its bottom is its 

centre. So, wherever a man stands on the earth, his 

head is always towards the sky (above the earth) 

and his feet are always towards the bottom or centre 

of the earth. [95] In spite of all this genial 

explanation, they believed that we live on one side 

of the earth only. [96] 

(6) In the two chapters on geography and 

meteorology, based principally on Meteorologica 

[97]and other Greek works, the Ikhwan al-Safa 

speak of the equator, of the polar zones where the 

winter is a night of six continuous months and the 

summer is a day of six continuous months, of the 

four seasons of longitude and time, of the 

mountains and their nature as reservoirs of water, 

and cognate topics. [98] Their explanation of the 

eclipses is noteworthy, [99] but their interpretation 

of the ebb and flow of tides is false: they believed 

that the rays of the moon heat the waters of the sea 

and cause their rise. [100] 
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(7) In physics and chemistry the Ikhwan al-Safa 

held, with Aristotle, the Theory of the Four 

Elements and rejected the atomic theory. [101] 

They maintained also with the Ionian physicists that 

the so-called four elements: fire, air, water, and 

earth, change into one another. Furthermore, when 

those four elements undergo intense heat and strong 

pressure inside the earth, they change into mercury 

and sulphur. If aerial moisture mixes with earth, it 

becomes mercury, a masculine element; if oily 

moisture mixes with earth, it changes into sulphur, a 

feminine element. From the further intermixture of 

sulphur and mercury, in different proportions, are 

formed all the mineral bodies: clay, glass, iron, 

copper, ruby, silver, gold, etc. 

(8) The natural world is made up of three kingdoms: 

the mineral, plant, and animal kingdoms. Evolution 

rests on the view that every kingdom constitute the 

primary matter and nourishing material for the next 

higher kingdom. Accordingly, the mineral kingdom 

must have come into existence long before that of 

plants. The plants came into existence before the 

animals; sea animals before the animals on land; the 

less developed before the more developed; and all 

animals were in existence ages before man. [102] 

At the top of the animal kingdom appeared the 

qird(monkey, or ape) which bears so much 

resemblance to man in shape and behaviour. [103] 
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There is also a spiritual evolution by which the 

human soul evolves from the soul of a child to that 

of an angel. At the age of fifty, the wise and 

cultivated man may attain the degree which enables 

him to receive inspiration, to become a messenger 

between the Intellect and his fellow-men, to found 

doctrines, and to make laws. At this stage, he is a 

proxy of God on earth; he attains divinity and so 

worship is due to him. [104] 

5. Psychology 

(1) The Soul -The soul has three major faculties or 

powers, every one of which is called equally a soul. 

(i) The vegetative or nutritive soul common to all 

living beings: plants, beast, and man alike. It is 

subdivided into three powers: that of nutritive 

proper, that of growth, and that of reproduction. 

[105] 

(ii) The animal, beastly, or sensitive soul belongs to 

beasts and men only. It is subdivided into two 

powers: locomotion and sensation. Sensation falls 

in turn in two categories: perception (sight, touch, 

etc.) and emotion. Emotion is either primitive 

(laughter, anger, etc.) or evolved (good food, social 

and political prestige, etc.). [106] 

(iii) The human (rational, thinking, or talkative) 

soul is restricted to man. 
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These three faculties, together with their powers, 

work together and are united in man and likened to 

a tree with three boughs, every bough of which has 

several branches, and every branch many-leaves 

and fruit. Comparison may also be made with a 

person who is a blacksmith, carpenter, and builder 

or who can read, write, and teach: [107] he is one 

man with three faculties. 

(2) The Brain, and the Heart - The prevailing belief 

in ancient times was that the heart constituted the 

most important organ of the body: the centre of 

sensation, the seat of intelligence, and the house of 

life. Aristotle was also of this opinion. The Ikhwan 

al-Safa decided in favour of the brain and held that 

it is the brain where the processes of perception, 

emotion, and conception develop. [108] 

(3) The Process of Thinking - It begins in the five 

senses and continues in the brain. Fine nerves 

extend from the sense-organs to different parts of 

the mass of the brain, where they form a net similar 

to a spider's web. Whenever the senses come in 

touch with sensible bodies, their temperament 

undergoes a change which is communicated soon, 

together with the abstract forms of those sensible 

bodies, to the imaginative zone in the front part of 

the brain. Next, the imaginative faculty passes the 

traces which the abstract forms have left on it to the 

reflective faculty, in the middle part of the brain, to 
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ponder upon them and verify their indications; then, 

the indications are transmitted in turn to the 

retentive faculty (or memory) in the back part of the 

brain to be stored there until a recollection of them 

is needed. At the right time the relevant data are 

referred to the expressive or talkative faculty by 

which they are abstracted, generalized, and given 

the form expressible by the tongue to be received 

intelligibly by the ear. [109] 

6. Politics 

(1) The Ikhwan al-Safa had no interest in the theory 

of State or in the forms of government. Nor could 

they be influenced, in this respect, by Greek writers. 

The two worlds were totally different: Plato and 

Aristotle lived in City-States; the Ikhwan al-Safa 

lived in the great cities of an empire. At any rate, 

the Ikhwan al-Safa believed that the State rests on 

two foundations: religion and kingship. A king is 

indispensable, though he may be a tyrant, if the 

State is to lead a secure and prosperous life. A 

group of wise men, however may do without a king. 

[110] 

(2) The indifference of the Ikhwan al-Safa about the 

State was counterbalanced by their keen interest in 

al-siyasat al-madaniyyah, a blend of civics and 

domestic economy, which bears more on the 

personal and communal behavior of man. 
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Notes:  

As a rule, the Ikhwan al-Safa preferred that their 

followers should practise celibacy. But since that 

was impracticable, marriage was enjoined to serve 

two purposes: first, that the race may continue-a 

reason which was given by Aristotle too; and 

second, because there are people who cannot remain 

celebate. [11] 

A man of standing should be a kind of a ruler in his 

community. He should first exercise self-control in 

the different situations through which he passes, 

because he who can control himself may be able to 

control others. [112] Regarding his children and 

brothers, he should give them a fair, uniform but 

firm treatment from which he should allow no 

deviation except in circumstances not under his 

control.  

People are governed easier and better if they have 

been accustomed to a certain way of government. 

As for other relatives of his servants, and 

dependants, he should be bounteous in their 

maintenance and meek in their treatment. But it is 

of no use to disclose to them any trouble or want of 

his. This would impair his authority in their eyes 

without helping him in the least. If he was ever 

short of means, and consequently obliged to lay a 
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restriction on his favours to them, he should try, to 

make them believe that he has done so on purpose 

and not because he has yielded to a certain pressure. 

[113] 

A man should choose his friends carefully and treat 

them with tact: know them well and betray none of 

his secrets to them. Further, he should appear 

always, before them, consistent in his opinion and 

behaviour, because they are expected to share with 

him his doctrines and way of life (the ultimate aim 

of the Ikhwan al-Safa in making friends is to 

propagate their doctrines among these friends). It is 

very important that-the relatives of a leading 

personality should follow his doctrines and adopt 

his views, otherwise his friends would lose their 

enthusiasm for him. He should disclaim publicly 

any relative who proves to be at variance with him 

in the matter of doctrine. [114] 

7. Ethics 

Muslims have always been more interested in 

morals and matters of conduct than in ethical 

theories, because Islam insists on good or righteous 

deeds as well as on good intentions. The Ikhwan 

al-Safa's interest in ethics was confined to its 

bearing on their doctrine: acquiring theoretical 

knowledge and doing good in this life so that their 

souls may enjoy eternity and happiness in the 
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hereafter. They start from the assertion that 

characters are either inborn or acquired. Inborn 

characters begin with the formation of the foetus in 

the womb, and they develop therein gradually under 

the influence of the planets. Innate characters, or 

virtues, are specialized aptitudes assigned to 

different organs. They enable the soul to act through 

every organ and produce the sensation, action, or 

craft particular to that organ without need for 

deliberation or choice. At one place the Ikhwan 

al-Safa assume that inborn characters are uniformly 

good. [115] At another, they maintain that they are 

bad, and, consequently, all religions were revealed 

to resist the innate characters of man and to reform 

them if possible. [116] 

After birth man begins to acquire virtues. He 

continues to do so until his death. There is in man 

an aptitude to do good, and with the same aptitude 

he can do evil. Character and behaviour are 

teachable. [117] 

Anything which should be done, if done as it 

should, to the extent to which it should, in the place 

where it should, at the time when it should, and in 

view of the end for which it should, is called good. 

And he who does that thin deliberately and with 

choice is called a wise man, a philosopher, and a 

perfect man. Good, for the masses, is that which 
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religion has enjoined, and evil, that which religion 

has prohibited. [118] 

Acquired characters are determined and modified 

by the disposition of the body, climate of the land, 

and the contact of the children with their parents, 

tutors, comrades, and with the people in 

prominence. The different circumstances through 

which man usually passes are important factors in 

making people change from one character into 

another. [119] 

The Ikhwan al-Safa urge their followers to be 

idealistic in their behaviour. The good they seek 

should be final and self-sufficient. One should do 

good not because one expects from doing it, or for 

doing it, a benefit, nor because one expects to avoid 

some loss. [120] 

8. Education 

As soon as a child is born, he comes under the 

influence of social factors for four complete years, 

during which he reaches a certain stage of 

intelligence and comprehension. After the fourth 

year the child begins to acquire his habits, 

knowledge, doctrines, crafts, and hobbies by 

imitation, as a result of his contact with those who 

happen to be around him. The masses copy the 

external behaviour of the dominant class. [121] 
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Children are apt to use an analogy characteristic of 

them. They believe that their parents are perfect and 

that the conditions prevailing in their own homes 

are models for all the conditions elsewhere. On the 

practical side, children are more apt to master the 

arts, sciences, and crafts of their parents than those 

of strangers. [122] 

Knowledge is the abstraction of the knowable in the 

soul of the knower through the aid of a teacher. The 

aptitude to learn belongs to the soul alone. The end 

of teaching is to purify the souls of the taught and 

give them correct behaviour in order to prepare 

them for immortality and happiness in the hereafter. 

A science which does not lead to happiness in the 

hereafter is useless. [123] 

Every soul is potentially learned; the parents and 

tutors polish its aptitude and help it to become 

learned in action. A teacher is absolutely necessary, 

especially to common people. [124] 

The brain is able to store simultaneously all kinds of 

information, however diverse and contradictory 

they may be, since it stores their abstractions only. 

And in spite of the fact that the data stored in the 

brain fade gradually, and that some of them are 

sometimes totally forgotten, they do not annul one 

another. [125] 
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Essentially, knowledge is never spontaneous; it 

must be taught and learnt. A teacher is simply a 

guide for the soul to knowledge. Knowledge is 

handed down traditionally through religious leaders, 

the Imams, whose ultimate source of knowledge is 

the Prophet, who acquires his knowledge from God 

by inspiration. [126] 

The Ikhwan al-Safa touch at a thorny problem in 

education. They believe that neither the pupil may 

benefit from the tutor, nor the tutor may benefit 

from the pupil, unless there is a kind of intimacy 

between them. We know for certain that some kind 

of a reserved friendship is very useful in this 

respect. But the Ikhwan al-Safa overshoot 

themselves and speak frankly of "the desire of 

grown-up men for boys" as an incentive for 

effecting real education. Furthermore, they mention 

explicitly that such manners belong only to nations 

which esteem science, art, literature, and 

mathematics, like the Persians, the peoples of 

Mesopotamia and Syria as well as the Greeks. 

Nomads, who as a rule have no interest in science, 

art, etc., lack this desire. [127] 

The idea of Platonic love contaminated the Ikhwan 

al-Safa as a result of their readings in Greek history 

in general and in the philosophy of Plato in 

particular. Plato advocated it especially in his 

Symposium. Sarton blames Plato and says of him: 
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"Platonic love for him was the sublimation of 

paedcrasty; true love is called in the Symposium 

[128] the right method of boy-loving”. [129] The 

Ikhwan al-Safa condemn this desire, however, in all 

fields other than education. [130] Plato too seems to 

have condemned it in a later work of his, Nomoi 

(The Laws), at least twice. [131] 

9. Religion 

On the practical side of belief, the Ikhwan al-Safa 

speak of religion and laws. The word for religion in 

Arabic is din, i. e., custom or obedience to one 

acknowledged head. [132] Religion is a necessity as 

a social sanction for the government of the masses, 

for the purification of the soul, and also because all 

people are predisposed to religiousness and piety. In 

this sense, religion is one for all people and for all 

nations. [133] 

By Law (Ar. Shari'ah or namus, from the Greek 

word: nomos, law) the Ikhwan al-Safa meant what 

we mean today by religion. Laws (religious) are 

different to suit different communities, groups, and 

even individuals. These laws are dictated by the 

wise men of every people for the benefit of their 

respective nations. [134] 

On this basis the Ikhwan al-Safa declare that all 

metaphysical themes in the sacred books such as 

creation, Adam, Satan, the tree of knowledge, 
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resurrection, the Day of Judgment, hell, and 

paradise should be taken as symbols and understood 

allegorically. Only the masses, who cannot think 

adequately for themselves, understand these themes 

in their literal and physical sense. Themes of a 

lesser magnitude, as "He sendeth down water from 

the sky," [135] should also be treated symbolically: 

water in this context being the Qur'an! [136] 

The Ikhwan al-Safa were not satisfied with any of 

the existing religions; they, nevertheless, urged 

everybody to select one of them. To have a defec-

tive religion is better than to be a disbeliever, since 

there is an element of truth in every religion. 

Everybody should be left free to embrace the 

religion he chooses; he may also change his 

religion, perhaps often too, though he is expected to 

look for the best religion in his time. He should 

refrain, however, from contradictory opinions and 

false doctrines: a wise man does not embrace two 

contradictory religions at the same time. [137] 

There should be no compulsion in religion; [138] 

compulsion should be effected only through the 

laws. This is so because religion is a self-conviction 

felt in the heart. The laws of religions, on the 

contrary, are social orders, to abide by which is 

necessary for the maintenance of security and 

welfare of the community. [139] 
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The Ikhwan al-Safa formulated a definite attitude 

towards all existing religions, sects, and schools of 

theology. [140] We shall content ourselves with 

their attitude towards Islam. 

Islam is considered by them to be the religion par 

excellence: the best and most perfect of all 

religions. The Qur'an overruled all earlier revealed 

books. It, being the last, confirmed in them that 

which resembled its contents and abrogated that 

which was contrary to its precepts. Muhammad, 

peace be upon him, is the head of all the prophets 

and the last of them. He is the governor of all 

governors; in him has God united the elements of 

kingship and prophethood, so that his followers may 

enjoy the worldly as well as the spiritual glories. 

[141]  
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 حول مطبوعات الموسوعة العربية األمريكية

 ودار الكاتب العربي للنشر في المهجر

 ضمن مشروع معهد إحياء التراث العربي في المهجر

Arab American Encyclopedia-USA - Hasan Yahya 

لقادر يحيى الدكتور حسن عبدا  

Dr. Hasan A. Yahya Biographical Sketch 

HASAN YAHYA was born at a small village called Majdal-YaFa 

(Majdal Sadiq) in Mandate Palestine (1944). He migrated as a 

refugee to Mes-ha, a village east of Kufr Qasim, west of 

Nablus (in the West Bank), then moved with his family to 

Zarka, 25 km north of Amman – Jordan. He finished the high 

school at Zarka Secondary School, 1963. He was appointed as 

a teacher in the same year.  Studied Law first at Damascus 

University, then Lebanon University. He moved to Kuwait. 

Where he got married in 1967.  He was working at Kuwait 

Television, taught at bilingual School, and Kuwait University. 

In 1982, Hasan left to the United States to  continue his 

education at Michigan State University. He got the Master 

Degree in 1983,  the Ph.D degree in 1988 in Education 

(Psychology of Administration ). In 1991, He obtained his post 

degree in research, the result was a second Ph.D degree in 

Social Psychology. He was the only Arab student who enrolled 

ever to pursue two simultaneous Ph.D programs from 

Michigan State University .  
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Professor Yahya employment history began as a supervisor of 

a joint project to rehabilitate Youth (inmates out of prison) by  

Michigan State University and Intermediate School Districts. 

Worked also as a Teacher  Assistant and lecturer in the same 

university. He was offered a position at Lansing Community 

College as well as Jackson Community College where he was 

assistant professor,  then associate professor, then full 

professor (1991-2006). He taught Sociology, psychology, 

education, criminology and research methods. He supervised 

19 Master and Ph.D candidates on various personal,  

economic  psychological and social development topics. 

Professor Yahya published Hundreds of articles and research 

reports in local, regional, and international journals. His 

interest covers local, regional and global conflicts.  He also 

authored, translated, edited and published over 200 books in 

several languages, in almost all fields especial education, 

sociology and psychology. He also, was a visiting professor at 

Eastern Michigan University to give Conflict Management 

courses. Prof. Yahya accepted an offer to join Zayed 

University Faculty Team in 1998, then he served as the Head 

of Education and Psychology Department at Ajman University 

of Science and Technology 2001-04.  

Dr. Yahya established several institutes in Diaspora, the Arab 

American Encyclopedia, Ihyaa al Turath al Arabi Project, 

(Revival of Arab Heritage in Diaspora.Recently he was 

nominated for honorary committee member for the Union of 

Arab and Muslim Writers in America, and accepted to be a 

board member in International Journal of Humanities Studies. 

He was affiliated with sociological associations and was a 

member of the Association of Muslim Social Scientists (AMSS) 

at USA. Social Activities and Community Participation: Dr. 

Yahya was a national figure on Diversity and Islamic Issues in 
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the United States, with special attention to Race Relations 

and Psychology of Assimilation. He was invited as a public 

speaker to many TV shows and interviews in many countries. 

His philosophy includes enhancing knowledge to appreciate 

the others,  and to compromise with others in order to live 

peacefully with others. This philosophy was the backgrounds 

of his theory, called “ Theory C. of Conflict Management”. 

And developed later to a Science of Cultural Normalization 

under the title: “Crescentology. The results of such theory will 

lead to world peace depends on a global Knowledge, 

Understanding, appreciation, and Compromising (KUAC)” 

(Revised Feb. 2013) 

فلسطين  عام  –في مجدل يابا من أعمال يافا الدكتور حسن عبدالقادر يحيى ولد 

. تلقى علومه االبتدائية في مدرسة بديا األميرية في الضفة الغربية أيام 4411

احتوائها ضمن المملكة األدردنية الهاشمية وتخرج في جامعة بيروت حامالً 

تأهيل التربوي من كلية القديس يوسف اإلجازة في اللغة العربية وآدابها، ودبلوم ال

بلبنان،  ودبلوم الدراسات العليا )الماجستير( ودكتوراة في اإلدارة التربوية من 

،  وشهادة الدكتوراه في علم 4411جامعة والية ميشيغان بالواليات المتحدة عام 

. عمل في التدريس والصحافة 4444االجتماع المقارن من الجامعة نفسها عام 

ية. أديب وشاعر وقاص ، منصرف إلى الكتابة في علوم كثيرة تخص علمي األدب

+(  4111النفس واالجتماع والتنمية البشرية ، ألف ونشر العديد من المقاالت )

، منها  ست كتابا(   011)أكثر من والكتب باللغتين العربية واإلنجليزية 

للغتين أيضا. مجموعات قصصية وست كتب لألطفال ، وأربع دواوين شعرية با

وعدد من كتب التراث في الشعر واألدب واألخالق اإلسالمية والتربية واألديان . 

وهو اآلن أستاذ متقاعد  في جامعة والية ميشيغان. . وكان عضوا سابقا في 

جمعية العلماء المسلمين في أمريكا . وهو مؤسس الموسوعة العربية األمريكية 

إحياء التراث العربي في بالد المهجرز كما في الواليات المتحدة ضمن مشروع 

تم ترشيحه مؤخرا ليكون عضو مجلس التحرير لمجلة الدراسات اإلنسانية 

 العالمية.  
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Arab American Encyclopedia Publications 

الموسوعة العربية األمريكيةمنشورات   

 - Dr. Hasan Yahya Booksكتب الدكتور: د حسن يحيى 

واإلنجليزية( ، قام بنشرها الدكتور حسن يحيى ضمن مشروعه: كتب )بالعربية 

إحياء التراث العربي في المهجر ، بالتعاون مع الموسوعة العربية األمريكية التي 

أسسها أيضا لهذا الغرض ومعهد البحوث اإلدارية ومطابع شركة القدس والبركان 

 وتلفزيون الدكتور يحيى في الواليات المتحدة .

The Arab American Encyclopedia (Hasan Yahya) 

Publications: 

In English:  

1. Hammurabi Codes of Law 

2. The Dangers of the GMS and Conflict Management: 
Research Paper, Slideshow & Presentation  

3. Moon Flowers: Poems, Tales & Politics 

4. Poetry Diwan: Love, Fears & Hopes 

5. Crescentology: A Theory Of Conflict Management 
And Cultural Normalization 

6. Crescentologism: The Moon Theory  

7. Brief Arab & Muslim Ethics: For Non-Arabic Speakers  

8. The Beast In Me America: Arabic Tales, Stories, & 
Poetry 

9. Personality & Stress Management: A New Theory 

10. Arab Palestinian & Jews: Sociological Aproach 

11. Legal Adultery: Sexuality & World Cultures 

12. Crescentologism: The Moon Theory 

13. Islam: Finds Its Way  

14. 30 Tales From Faraway Land: Middle Eastern 

15. Brief Islamic History (bilingual) 

https://www.createspace.com/3355058
https://www.createspace.com/3355775
https://www.createspace.com/3335792
https://www.createspace.com/3335792
https://www.createspace.com/3335792
https://www.createspace.com/3436624
https://www.createspace.com/3355806
https://www.createspace.com/3354440
https://www.createspace.com/3355058
https://www.createspace.com/3374903
https://www.createspace.com/3399546
https://www.createspace.com/3436624
https://www.createspace.com/3436642
https://www.createspace.com/3466522
https://www.createspace.com/3476474
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16. Jesus Christ Speaks Arabic 

17. Fan Adabi Jadid (bilingual) 

18. Protocols of Zion: Trilingual : Spnaish, English & 
Arabic 

19. Prophets Saga: from Adam to Muhammad 

20. Al-Akhlaq al-Islamiyyah (Bilingual) 

21. Quotes: Love & Humor (Bilingual) 

22. Jesus is Different the Prophets History 

23. 50 Short Stories (55 words)-Bilingual 

24. The Intruder: Bilingual  

25. Alisha and Other Stories.  
26. 70 Very Short Stories  (English)  

27. Short Stories from World Literature (Bilingual)  

28. 65 stories for Children 3-12 ,  (English) 

29. Occupation and Other Stories from World Literature 
–English 

30. 85 Fables & Tales for Children 3 to 12 (English) 

31. Naji al-Ali Art Show. A Palestinian Artist Ann Mary 
Thatcher 

32. Princess Imagination: A New Design Novel (English) 

33. Al-Hariri Assemblies (Maqamat al-Hariri (English)  

34. Water, Population and Conflict in the Middle East.   

35. Princess Diana Still Alive, A New Novel Design.  

36. Nietzsche  On Christianity   

37. Bertrand Russell: Roads to Freedom 

38. Ernest hemingwaysuicide Story 

39. Brief Management: Theories & Applications. 

40. I Have the Right to be Angry 

41.  FBI Madness Storm , One Act Play 

42. Nadia: An Innocent Girl from Cairo, Short Story 

43. Brain and Mind Psychology 

44. Banning Islam: Petition of Ignorance 

45. The Wiseman Spirit Still Dancing:Short Story 

46. The Oldman and the Mower, Short Story 

47. Al Imam al Bukhari Research Methods 

https://www.createspace.com/3541783
http://www.amazon.com/Arabic-Stories-stories-bilingual-ebook/dp/B006MWYY5W/ref=sr_1_18?s=books&ie=UTF8&qid=1324251986&sr=1-18
http://www.amazon.com/dp/B004SY9H7G
https://www.createspace.com/3474626
https://www.createspace.com/3583208
http://www.amazon.com/Prophets-Jesus-Different-Christmas-Gift/dp/1456456180/ref=
http://www.amazon.com/Arabic-Stories-stories-bilingual-ebook/dp/B006MWYY5W/ref=sr_1_18?s=books&ie=UTF8&qid=1324251986&sr=1-18
https://www.createspace.com/3519142
https://www.createspace.com/3762223
https://www.createspace.com/3793013
https://www.createspace.com/3803932
https://www.createspace.com/3790386
https://www.createspace.com/3790367
https://www.createspace.com/3790362
https://www.createspace.com/3794187
https://www.createspace.com/3806138
http://www.amazon.com/Princess-Diana-Still-Alive-PDSA/sim/1456358758/2
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48. Secularism: A Response to Sh. Yusuf al Qaradawi 

49. Family, Leadership & Problem Solving Games 

50. Knowledge  & Globalization 

51. Islam & Muslims in America: Sociological Analysis 

52. The Science of Socio-Therapy  

53. Defending Islam, Banning Islam 

54. Defeating PTSD Epidemics  

55. New Theory of the Universe: A Macro 
Philosophical Approach 

56. The Concept of Crescentology in Sociology  

57. The Old Man & the Mower, short Story 

58. Huda Sha’rawi, An Egyptian Legendary Girl  

59. Joan of Arc: The French Legendary Girl 

60. Rosa Park: African American Legend 

61. Sayf bin Thi Yazan 

62. Ibn Khaldun in Modern Times 

63. Research Practice: Doing Research for Beginners 
& Professionals 

64. Great Arab and Muslim Thinkers 

65. Ibn al Farid :The Ode Wine (bilingual) 

66. Arabs & Columbus: Exploratory Study 

67. Blasphemy in History 

68. Khalil Gibran  

69. Crusades, Terrorism and Islamophobia 

70. Che Guevara: Irish-Legend  

71. Great Seven Modern Arab Writers 

72. Rasa’l Ikhwan al Safa: Omar Farrukh 

 نباللغتي – التعاليم األخالقية العربية واإلسالمية .37

 قصة قصيرة بالعربية  ثمان وعشرون .31

 قصة قصيرة لألطفال خمس وخمسون  .37

 في العلوم االجتماعية مناهج البحث العلمي .37

 أضواء على الفكر الغربي .33

 علم اإلجتماع التطبيقي .31

 نظرية سي القمرية والطبيعة البشرية   .34

 اإلجتماعيةمقاالت في التنمية .11

 شعر – ديوان بحر األماني .14

https://www.createspace.com/3474626
https://www.createspace.com/3474626
https://www.createspace.com/3355774
https://www.createspace.com/3355774
https://www.createspace.com/3354521
https://www.createspace.com/3354521
https://www.createspace.com/3356483
https://www.createspace.com/3356483
https://www.createspace.com/3356556
https://www.createspace.com/3356556
https://www.createspace.com/3356480
https://www.createspace.com/3356480
https://www.createspace.com/3357431
https://www.createspace.com/3357431
https://www.createspace.com/3375716
https://www.createspace.com/3375716
https://www.createspace.com/3359585
https://www.createspace.com/3359585
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 شعر – ديوان القدر .10

 شعر – ديوان لوالك .17

 بارأغاني للك : كبري عقلكديوان :  .11

 مجموعة قصصية -زوجة السلطان  .17

 قصص ومقاالت – زوجات للبيع .17

 ثالثون قصة عربية قصيرة :أفضل القصص   .13

 جدا بالعربية سبعون قصة عربية قصيرة  .11

 مجموعة قصصية – عربي في أمريكا .14

 قصة الغزال الطائر : قصة قصيرة    .41

 الدليل القاطع: قصة بوليسية قصيرة .44

 ية دهاء امرأة: قصة بوليسية بالعرب .40

 كيد الرجال : رواية  قصيرة بالعربية  .47

 لعنة الذكاء : رواية قصيرة  بالعربية  .41

 مادلين أوهارا : قصة قصيرة  بالعربية  .47

 الجريمة الكاملة : قصة قصيرة بالعربية  .47

 ثمن الثروة : قصة قصيرة بالعربية  .43

 لألطفال – أغاني رياض األطفال .41

 كتاب أطفال – الطفلة المثالية .44

  01/01أغاني لألطفالحكايات و .411

 أصل الحضارة )لألطفال( – سلسلة بالدي العربية .414

 وليلة وقصص أخرى من ألف ليلةمعروف اإلسكافي  .410

 قصص أطفال: أبو صير وأبو قير .417

 قصص أطفال: عبدهللا البري وعبدهللا البحري .411

  قصص أطفال: الحصان السحري .417

 ألفين بيت من الشعر العربي  .417

 بيت 7111أكثر من –والمعلقات  مضاربات الشعر العربي .413

 قصائد  من العالم العربي : أشعار الشباب العربي .411

 من عيون الشعر األندلسي: أشعار عربية  .414

 ابن زيدون: شاعر األندلس  .441

 شعر الوصف في بالد األندلس  .444

 والسعادةالوعي والالوعي كتاب في علم النفس:  .440

 قياسات الذكاء بالعربية  .447

 حاالت عالجية لغير القادرين .441

 مقاالت في علم النفس .447

 عشر قصص عربية .447

 .لغير الناطقين بالعربية  : العربية فن .443

https://www.createspace.com/3359583
https://www.createspace.com/3359583
https://www.createspace.com/3391862
https://www.createspace.com/3391862
https://www.createspace.com/3413862
https://www.createspace.com/3391866
https://www.createspace.com/3391866
https://www.createspace.com/3394072
https://www.createspace.com/3394072
https://www.createspace.com/3436902
https://www.createspace.com/3436902
http://www.amazon.com/Best-30-Arabic-Short-Stories/dp/1456522191/ref=
http://www.amazon.com/Best-30-Arabic-Short-Stories/dp/1456522191/ref=
https://www.createspace.com/3793036
https://www.createspace.com/3793036
https://www.createspace.com/3484772
https://www.createspace.com/3484772
https://www.createspace.com/3413795
https://www.createspace.com/3413795
https://www.createspace.com/3443745
https://www.createspace.com/3443745
https://www.createspace.com/3443764
https://www.createspace.com/3484013
https://www.createspace.com/3484013
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3394075
https://www.createspace.com/3484765
https://www.createspace.com/3484765
http://www.amazon.com/Ashar-Shabab-al-Rabi-al-Arabi-Arabic/dp/1467923605/ref=
http://www.amazon.com/Ashar-Shabab-al-Rabi-al-Arabi-Arabic/dp/1467923605/ref=
https://www.createspace.com/3465533
https://www.createspace.com/3357077
https://www.createspace.com/3357077
https://www.createspace.com/3356551
https://www.createspace.com/3356551
https://www.createspace.com/3484771
https://www.createspace.com/3484771
https://www.createspace.com/3474586
https://www.createspace.com/3474586
https://www.createspace.com/3474618
https://www.createspace.com/3474618
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 محمد ) ص( رسول البشرية .441

 باللغتين – التعاليم األخالقية العربية واإلسالمية .444

 اإلسالم ومصالح البشر .401

 موجز التاريخ اإلسالمي  .404

 مقاالت –اللهم فاشهد  .400

 أسس اإلدارة ونظرياتها  .407

 نظرية المؤامرة والعالم العربي  .401

 جزء أول – مهارات المعلم وإدارة الفصل .407

 جزء ثان – مهارات المعلم وإدارة الفصل .407

 األسرة العربية في مهب الريح .403

 ة : حكايات من أمريكاقصص إجتماعي .401

 باللغتين  –كلمة فقط  77قصص قصيرة جدا :   فن أدبي جديد .404

 ، بالعربية مترجمة عن اإلنجليزية مسرحية : الدخيل .471

 اإلنجليزية مترجمة عن  بالصينية، مسرحية الدخيل .474

 مسرحية الدخيل باإلسبانية ، مترجمة عن اإلنجليزية  .470

 مسرحيات وقصص / الشرط الثالث .477

 مسرحية : الثورة نحن وأنا . بالعربية  .471

 مسرحية اليانصيب: مترجمة لتشيكوف .477

 فارس الشهباء: عنترة بن شداد العبسي  .477

 قنديل أم هاشم: رواية ليحيى حقي  .473

 موجز رسائل إخوان الصفا  .471

 41 -إخوان الصفا  الرياضية التعليمية  رسائل  .474

 41-رسائل إخوان الصفا النفسانية العقلية  .411

 .من اإلدب العربي المعاصر  قصص عربية قصيرة .414

 إلدب العالمي مترجمة من ا – اإلحتالل وقصص أخرى .410

 البن شهيد األندلسي التوابع والزوابعقصة . .417

 إلبن طفيل حي بن يقظان  .411

 الء المعريألبي الع رسالة الغفران .417

 البن المقفع  كليلة ودمنةكتاب   .417

 همذاني الخمسين بالعربية ال مقامات بديع الزمان .413

 الخمسين بالعربية  مقامات الحريري .411

 مقامة( 13مقامات الزمخشري ) .414

 المعاصر بالعربية  قصص قصيرة من األدب العربي .471

 4مترجمة من األدب العالمي – االحتالل وقصص أخرى .474

 طبائع االستبداد للشيخ عبدالرحمن لكواكبي .470

 البخاري ومسلم باب اإليمان في الصحيحين .477

https://www.createspace.com/3476503
https://www.createspace.com/3476503
https://www.createspace.com/3355806
https://www.createspace.com/3355806
https://www.createspace.com/3476474
https://www.createspace.com/3483996
https://www.createspace.com/3484032
https://www.createspace.com/3484032
https://www.createspace.com/3484041
https://www.createspace.com/3484041
https://www.createspace.com/3484771
https://www.createspace.com/3484771
http://www.amazon.com/Arabic-Stories-stories-bilingual-ebook/dp/B006MWYY5W/ref=sr_1_18?s=books&ie=UTF8&qid=1324251986&sr=1-18
http://www.amazon.com/Arabic-Stories-stories-bilingual-ebook/dp/B006MWYY5W/ref=sr_1_18?s=books&ie=UTF8&qid=1324251986&sr=1-18
https://www.createspace.com/3519142
https://www.createspace.com/3519142
https://www.createspace.com/3521592
https://www.createspace.com/3521592
https://www.createspace.com/3521592
https://www.createspace.com/3790252
https://www.createspace.com/3790252
https://www.createspace.com/3790326
https://www.createspace.com/3790326
https://www.createspace.com/3831713
https://www.createspace.com/3863050
https://www.createspace.com/3831688
https://www.createspace.com/3831688
http://www.amazon.com/Kalila-al-Muqaffa-Volume-Arabic-Edition/dp/1475268866/ref=sr_1_1?s=books&ie=UTF8&qid=1336278672&sr=1-1
https://www.createspace.com/3831667
https://www.createspace.com/3831667
https://www.createspace.com/3852641
https://www.createspace.com/3852641
https://www.createspace.com/3790252
https://www.createspace.com/3790252
https://www.createspace.com/3790326
https://www.createspace.com/3790326
https://www.createspace.com/3678889
https://www.createspace.com/3678889
https://www.createspace.com/3719368
https://www.createspace.com/3719368
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 تفسير الجاللين : سورة البقرة .471

 .كتاب الطهارة في صحيح مسلم .477

 4/إثنان وخمسون مقاال ألنيس منصور.52 .477

 0خمسون مقاال ألنيس منصور/  .473

  .7مقاالت ألنيس منصور/  .471

 تفسير سورة الكهف : شريف سيد قطب .474

 تفسير سورة الكهف : يوسف القرضاوي .471

 صدام حسين : رواية أخرج منها يا ملعون .474

 م حسين زبيبة والملك: رواية لصدا .470

 السأم الباريسي ترجمة أشغار بودلير لمحمد اإلحسايني  .477

 أرض البرتقال الحزين لغسان كنفاني  .471

 أحمد عبدالسالم البقالي :الطوفان األزرق : رواية  من الخيال العلمي  .477

 كتاب كفاحي : أدولف هتلر )باللغتين( .477

 شاعرات العرب : فدوى طوقان :شاعرة من فلسطين .473

 المالئكة : شاعرة من العراق شاعرات العرب: نازك  .471

 شاعرات العرب : والدة بنت المستكفي .474

 شاعرات العرب: رابعة العدوية .431

 شاعرات عربيات: بشرى البستاني  .434

 شعراء العرب: أبو القاسم الشابي .430

 شعراء العرب: امرؤ القيس )الملك الضليل( .437

 شعراء العرب: بشار بن برد .431

 شعراء العرب: المتنبي .437

 عالء المعريشعراء العرب : أبو ال .437

 شعراء العرب : نزار قباني  .433

 رياحين الموشحات األندلسية  .431

 رباعيات الخيام بالعربية  .434

 العشاق المجانين: مجنون ليلي .411

 العشاق المجانين : ليلى األخيلية  .414

 العشاق المجانين: عروة وعفراء  .410

 صراع الماء والسكان في الشرق األوسط والعالم .417

 نوادر أشعب وأبودالمة والطفيليين .411

 الكرماء والبخالء  .417

 القصيدة الخمرية البن الفارض )باللغتين( .417

 شموع ودموع عن النظرات للمنفلوطي .413

 لسان العرب في مسارب األدب )اإلنشاء والرسائل( .411

 مروج الذهب في الحكمة واألدب عند العرب  .414

http://www.amazon.com/Tafseer-al-Jalalayn-Surat-al-Baqarah-Arabic/dp/1467916463/ref=
http://www.amazon.com/Tafseer-al-Jalalayn-Surat-al-Baqarah-Arabic/dp/1467916463/ref=
https://www.createspace.com/3720515
https://www.createspace.com/3720515
https://www.createspace.com/3723774
http://www.amazon.com/50-Maqal-liAnis-Mansour-Arabic/dp/1467935670/ref=
https://www.createspace.com/3718472
http://www.amazon.com/al-Kahf-Interpretation-Arabic-Sharif-Sayyed/dp/1466482753/ref=
http://www.amazon.com/al-Kahf-Interpretation-Arabic-Sharif-Sayyed/dp/1466482753/ref=
https://www.createspace.com/3715218
https://www.createspace.com/3715218
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 عالمات الحب وعشاق الغرام .441

 سر من قرأ: للترويح عن النفس  .444

 لالجزء األو -األغاني لألصفهاني .440

 الجزء الثاني –األغاني لألصفهاني  .447

 الجزء الثالث  –األغاني لألصفهاني  .441

 محاسن البسات البراقع من الرأس إلى القدم  .447

 العبرات لمصطفى المنفلوطي  .447

 بديع الكالم في مدح خير األنام  .443

 الفؤاد واللسان في الغزل وهوى الخالن   .441

 ال تلمني .... فالحب أعمى )حول شعر الغزل ( .444

 غة للشيخ الطاهر بن عاشور موجز البال .011

 رواية الدفلى لألديبة العربية ماري رشو .014

 رواية هبة لألديبة العربية : هناء كرم سابا  .010

 رواية في مهب الريح لألديب األردني : تيسير دبابنة  .017

 الهجرة السرية: قصص قصيرة بالعربية : محمد محمد البقاش  .011

 رحالت السندباد البحري في ألف ليلة وليلة  .017

  المة المؤرخ الطبري الع .017

 صويحبات عمر بن أبي ربيعة  .013

 اللؤلؤ والمرجان في حدائق الزمان  .011

 ليلة  4114حكاية معروف اإلسكافي :الحكاية األخير من  .014

 عناصر النقد األدبي  .041

 سلسلة كتب ابن سينا عن القانون في الطب )سبعة كتب( .044

 . مقدمة وتعريف بابن سينا 4 .040

 سينا ابن. خصائص البحث العلمي عند 0 .047

 ابن سينا وعلم النفس . 7 .041

  تأثير ابن سينا في الغرب. 1 .047

 األمراض وأسبابها البن سينا . 7 .047

 القانون في الطب البن سينا في كتاب موضوع العظام . 7 .043

 .  عالج األوردة والشرايين عند ابن سينا 3 .041

 . عالج األعصاب والعضل عند ابن سينا1 .044

 هكذا ولدت مريم : رواية لهناء كرم سابا  .001

 تحت عباءة أبي العالء : مقاالت لنجيب سرور من مصر .004
 العجوز والبيدر : قصص قصيرة لعبدالرحمن األقرع من فلسطين .000
 غادة السمان: كوابيس بيروت : مقاالت أدبية   .007
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